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In Europe the establishment of schools and developments in education were
concurrent with the spread of Christianity. In the Middle Ages up to the Xllith
century, all levels of schools were being maintained in close union with churches
and monasteries. For the most part, these schools served the needs of the
Church. During the Xllth and the XIVth centuries secular schools were
established in Western Europe. The new types of schools established after 1200
were the Chantry schools, the Guild schools and the Burgher schools. Later the
developing towns began to establish more advanced municipal schools for the .
town people. The native languages were taught in the municipal schools, while
this was not always the case in the church schools.

The church schools were first established in diocesan centers in association with
the cathedral. The establishment of cathedral schools received impetus from a
decree by Pope Eugenius Il in 853, which stated that schools should be
established in association with Cathedrals. There, boys should be taught i -
grammar and other liberal arts.1 However due to a shortage of funds, the
implementation of that decree did not take place until the end of the Xllth century.
It was only after the Third Council of the Lateran held in 1179 that the bishops §

were given the responsibility of funding the cathedral schools and their teachers.2 il
Thus the cathedral schools became established in the Christian world.

were the main centers of higher education where the clergy and the educated e
laymen received their education. In theory, these schools were open to all youths, &% ! -
even those not candidates for the priesthood, but in practice the main purpose of these schools was to prepare priests for
work in parishes and elsewhere. Thus, aside from the seven liberal arts, there was also the study of the Holy Scripture, the
Fathers of the Church, and the liturgy. The seven liberal arts made up a seven year curriculum consisting of two levels: (1)
Trivium consisting of grammar, rhetoric, and dialectics and (2) the Quadrivium, which contained mathematics, geometry,
astrology, and music.3 The educational subjects had a wider scope than they do now, for example: grammar included not
only Latin grammar, but the grammar of other languages as well (i.e., Greek, Hebrew). Reading and writing also belonged
to the study of grammar. The study of music included other areas of art, such as sketching and sculpture; geometry also
took in elementary geography. In the cathedral schools, as well as in the monastery schools, the Trivium and Quadrivium
programs were not noted for their depth. Arithmetic took in only the four functions of mathematics since the Roman
numerals hindered more advanced mathematical studies; astronomy which was included in the quadrivium program was
intermeshed with astrology providing only the basics necessary to use the calendar. Music was limited to hymns which
were sung in church or during burial services. The strongest subject was the study of Latin and the works of the Latin
authors. Furthermore, Latin was also the language in which all the subjects were taught. Penmanship was an important
subject at that time, since, until the invention of the printing press, the monasteries transcribed calligraphically the Holy
Scripture, and other religious books. Even after the advent of printing, various documents were handwritten. The quality of
the cathedral schools varied: some were close to the elementary school level, others resembled high schools. For




example, of the fourteen Polish cathedral schools during the XIV and XV centuries, only two (Gniez and Brezlav) offered
the entire seven year curriculum, while the rest did not differ much from the elementary schools of the larger towns.4

A. Schools in Lithuania during the Pre-Jesuit Era.*

In Lithuania, as in other European countries, the establishment of schools followed the acceptance of Christianity. Records
have not been found to indicate that formal schooling existed in Lithuania before the acceptance of Christianity in 1387.
Judging from the complexity of certain archeological remains, it appears that some type of organized educational practice
did exist prior to the feudal period.5 This educational practice centered around the transmission, from one generation to
the next, of complex production techniques for a variety of tools, art forms, and craft items. Through the examination of
folktales and folklore it appears that some type of organized initiation activities existed to introduce younger members into
the society.6

Education in feudal Lithuania can be divided into two broad forms, which appear to transcend Lithuanian educational
history. These broad forms are (1) folk culture centered pedagogy? and (2) school centered pedagogy. These two forms
seem to be at constant odds, especially during periods of cultural stress. Folk culture centered pedagogy can be defined
as that educational activity which takes place within the confines of the home, family, and the immediate societal group and
attempts to (1) maintain and transmit the cultural heritage; (2) retain a common language of discourse; and (3) keep a
common object of social allegiance.8 The school centered pedagogy is that activity which occurs within the confines of a
formal school setting and is exclusive of the home. It may or it may not attempt to reach the same goals as the folk culture
centered pedagogy.

Lithuanian society, as all medieval European societies, was divided into distinct social classes. Education in feudal
Lithuania corresponded to the class system. The nobility and gentry underwent some type of educational experience which
can best be labeled as a socialization process.9 The serfs on the other hand were consciously or unconsciously concerned
with the transmission of the folk culture. The serfs were not concerned with the values and skills which befitted the
gentleman-warrior.

During the reign of Gediminas (1316 -1341) monks of the Dominican and Franciscan orders served as secretaries to the
Grand Duke.10 They did not establish any schools or become involved in educational matters.11 Schools in Lithuania
were established in churches and monasteries only after the acceptance of Christianity in 1387 and in Samogitia in 1417.

Christianity was introduced into the Grand Duchy of Lithuania by the efforts of Vytautas the Great, Grand Duke of
Lithuania, and Jogaila, the King of Poland. Two dioceses were established: the Vilnius diocese in 1388 with its center in
Vilnius, and the Samogitia diocese in 1417 near Varniai.

The first school in Lithuania was established in Vilnius at St. Stanislovas Cathedral prior to 1397.12 This school was
already mentioned in 1397 by Bishop Andrius Vosylius (Wasilla) in a document which delineated the boundaries of certain
gift properties.13 Also, in 1397 the bishop ordered that the school's teacher be paid a salary. The educational program
may have been similar to that of most Polish cathedral schools, with Trivium and Quadrivium programs. The school
program should have consisted of reading, writing, arithmetic, Latin, as well as the Holy Scriptures, liturgy, and hymn

singing. The program it appears was preparing students for the priesthood.14 From 1397 to the first quarter of the XVIth
century no new schools were established in Vilnius. One of the primary reasons for this may be the privilege given by the
Grand Duke to the St. Stanislovas School. The privilege specified that no new schools were to be established in Vilnius.
Later, in 1452, the first higher school in Vilnius evolved from this cathedral school when Kazimieras Jogailaitis provided
more funds for its operation via taxation of the city's taverns.15 In 1522, Jonas the Bishop of Vilnius, enlarged the school to
include three classes, determined the number of lessons and enlarged the curriculum to include rhetoric, dialectics, music
and the German language.16 Bishop Jonas also appointed a guardian who supervised the teachers. The first supervisor of
instructions was Father Jokubas Stasevskis from Krakow. This higher cathedral school had the responsibility of preparing
more Lithuanian priests, who after graduation, were sent to the University of Krakow to complete their theological studies.

Sapoka indicates that a second school must have existed in Vilnius at the Franciscan Monastery.17 An entry made in 1429
in the Krakow University register indicates that a Brother Gregora, a lecturer from the Vilnius Franciscan Monastery, was in
attendance.18 Karbowiak attempts to prove that a school also existed in Trakai, because the Krakow University register
has 5 students registered from Trakai in 1432. Besides these five and the one from Vilnius, Krakow University also had
four students who were "from Lithuania" and one from Giedraiciai.19 From these entries in the Krakow University register it
can be hypothesized that there had to be more than one school in Lithuania. Lietuvos Metrika indicates that Vytautas
(1409-VI-25), in giving various buildings to the pastor of Trakai, specified that one half of the properties were to be used by
the Church of the Visitation and the other by the school.20 No information can be found to determine the type of school it
was or when this school was established. Sapoka agrees with Karbowiak and maintains that during the period under
discussion, there were at least two schools in Lithuania — one in Vilnius and one in Trakai.21

In 1513, a second school was established at St. John's parish church in Vilnius. This school was different from the other
parish schools in that it was supported by the pastor and the city government. At this school, along with the church related
subjects, the curriculum consisted of Latin, arithmetic, letter and document writing. This school prepared students for work
not only for the church but for the city administration. The school eventually became a secondary school and by the middle



of the XVI century its curriculum offerings were expanded.22 For example, in 1563 Peter Roizijus, a noted lawyer, began to
teach Roman, Magdeburg and Lithuanian Law. Also, Latin, Greek, and the German languages were added to the
curriculum. This school was called an academy, even though it did not yet equal a higher school.23

The Synod of the Vilnius Diocese in 1527 -1528 ordered all pastors to establish schools in their parishes, and to maintain
the schools.24 The Synod instructed all, that "good education, wholesome habits, basic morality and Catholic truths" be
taught in the schools. Reading, writing, and counting was taught in Lithuanian and Polish. The more able students were
taught Latin, Holy Scripture, liturgical customs, and hymns. Only boys were taught and most came from gentry or burgher
families. In the more well-to-do parishes, schools buildings were constructed that consisted of more than one room. The
schools housed the teacher's living quarters as well as a classroom. Other parishes had a room within the rectory and the
pastor or the organist actually did the teaching.25 In these parish schools, instruction consisted of reading, writing, and
arithmetic. Instruction was conducted in Lithuanian and Polish.

Kurczewski maintains that around the year 1526, there were 156 schools in the diocese of Vilnius.26 It is unclear where
Kurczewski found that great a number of schools, since it is difficult even to ascertain the existence of a school in Vilnius at
that time. The same number of schools is given by Balinski in his book Dawna Akademja Wilenska.27 If this is true, then
the number of parishes in the diocese should not have been smaller. It is normally agreed that at the end of the XV century
there were 91 churches in the diocese of Vilnius. Gidzilnas claims that during the first half of the XVI century (up to 1565)
103 new churches were built in the Diocese of Vilnius. Thus, there should have been a total of 194 churches in the diocese
of Vilnius.28 Kurczewski's claim could, therefore, be correct. But, Gimbutas in his study "Lietuvos Bazny¢iy Chronologija ir
Statistika," gives a chronological list of churches built in Lithuania. He lists 199 churches built in Lithuania prior to the year

1526.29 Therefore, the figures presented by Kurczewski and Balinski are slightly exaggerated since Gimbutas listed all
churches built in both Vilnius and the Samogitian Diocese.

We can see from the Acts of the Vilnius Capitulary in the XVI century, that there were schools not only associated with
the cathedral and churches in Vilnius, but also with churches in the entire diocese. Very few facts can be found about
these schools.30 It is evident that the founding and maintaining of schools was encouraged by the Grand Duke
Zygimantas. In his order to the pastor of Semeliskés in 1511 he specifically orders the pastor to hire a Lithuanian speaking
priest, and to maintain a school.31 It is probable that this type of order may have also pertained to other parishes as well.
We can surmise that even before the Synod of Vilnius in 1528, during which there was an order issued to all pastors to
establish schools and build school buildings, that there were similar orders from individual bishops.

The first school in Zemaitija (Samogitia) was founded in the town of Varniai by Bishop Motiejus Il in 1469; it was a
cathedral school.32 Bishop M. Valangius in Zemaiéiy Vyskupysté writes that a landlord Barto$inas founded a school in
Tauragé in 1507, and that local pastors founded schools in Joniskis, in 1530, and in Jurbarkas in 1557.33 Reading, writing
and religion were taught there, and the Polish language was taught as well.34 Other schools were established in
Ziezmariai in 1520, and Eigigkés in 1524.

B. Influences of the Protestant Reformation

Interest in Lithuanian peasantry was developed and furthered by a group of Lithuanian humanist scholars who were
educated in the universities of Western Europe. One of the first Lithuanian humanists was Abraham Kulvietis - Culvensis
(1510 -1545).35 The only son in a rich noble family, he was able to attend a number of Western European universities. In
the process, he became acquainted with a number of famous humanists and reformers of the age. At Louvain, Kulvietis
studied classics under Erasmus. Notwithstanding the fact that students from the Grand Duchy of Lithuania were forbidden
to attend Protestant universities, Kulvietis, at the urging of Herzog Albert of Prussia, enrolled in 1537 at the University of
Wittenberg. At Wittenberg, Kulvietis attended lectures given by Luther. In 1537, Kulvietis received the Doctor of Law
degree at the University of Siena.36

In 1539, Kulvietis opened the first school of higher learning in Vilnius.37 The purpose of this school was to teach Latin and
Greek to students who were preparing for the studies abroad. Such a school was in great demand because of the
established practice of sending sons abroad for the purpose of advancing their education. Apart from Kulvietis, other
Lithuanian humanists who taught at the school were Jurgis Zablockis, Stanislovas Rapolionis and Martynas Mazvydas.38
These individuals were the first advocates of Protestant ideas in Lithuania. It was a question of time before the school was
condemned for heresy. The decree of King Zygimantas condemned Kulvietis and his followers and reaffirmed the power of
the Bishop of Vilnius to try and sentence the heretics.39 This order also prohibited study abroad, but did little to stop it and
had to be later retracted.40 The most popular universities abroad were the institutions of higher learning of Leipzig,
Wittenberg, Heidelberg, and Leiden. Although the University of Krakow was designated to be the university for the sons of
Lithuanian nobility, it was unpopular and "most of the Lithuanians who went to Krakow were those planning to make
careers in the Church."41

Most of the Lithuanian students who studied abroad returned home as Protestants. It had become almost fashionable to
return from study in Germany or some other country as a "heretic" or advocate of a condemned doctrine. In a short span of
time, a large number of aristocratic families in Lithuania became Protestant.42 These Protestant families occupied the
most responsible positions in the state. In the war with Ivan the Terrible of Livonia (1560 - 1571) the dependable and able



leaders were Protestants. The rise of Protestants to high positions in the Grand Duchy of Lithuania created a tolerant
atmosphere which was favorable to the spread and growth of Protestantism.43

From the very beginning, the Reformation in Lithuania was basically a movement of the nobility which had no intention of
upsetting the existing feudal order. It was supported and spread, first of all, by the large magnates who then attracted the
lesser nobility. Up to the middle of the sixteenth century, Lutheranism was strong in Lithuania. Afterwards, Calvinism
became the dominant Protestant denomination. The greatest supporter and protector of Calvinism in Lithuania was Prince
Mikalojus Radvila the Black (1515 - 1565) a powerful figure in the Grand Duchy of Lithuania.44 He occupied the important
positions of Grand Marshall and Chancellor of the Grand Duchy, and was also the Voivoda of the City of Vilnius. Prince
Radvila did not spare his wealth in establishing a printing press in 1553 in Brest-Litovsk, and publishing expensive
Calvinist books, like the Brest-Litovsk Bible of 1563.45 It must be pointed out, that neither Radvila, nor other Calvinist
nobles, showed much concern for printing books in the Lithuanian language. First of all, the language of most by this time
was Polish, and secondly, books were published not only for nobles in ethnic Lithuania, but for the entire Grand Duchy.46

While Calvinism in the Grand Duchy of Lithuania was basically a movement of the nobility, Lutheranism was much more
democratically orientated, showing a great deal of concern for the plight of the backward Lithuanian peasantry. Attempts to
reach the peasantry produced in 1547, the first printed book in Lithuanian language — a significant event in the history of
Lithuanian education and culture.

The position of the scholars who were forced to flee from Lithuania is explained by Kulvietis in an open letter he wrote to
Bona Sforza, Queen of Poland and Grand Duchess of Lithuania:

There are many Lithuanian subjects of your highness, very well educated, who could be useful to the state, but being afraid of their fate, have
settled in Germany. Some of them were taken under the protection of the enlightened Herzog of Prussia and several other princes. The enlightened
Herzog, not afraid of great expense, established an excellent school and attracted many educated people by paying the professors thousands of
florins and giving free board to many poor students. He wants me to be rector of this school. Therefore, if there is no room for me in the realm of
your highness, | will accept this offer. But most gracious mistress, it is painful, that wanting to work for our own people, we have to work for

others. 47

Kulvietis, in his letter to Bona pointed out that the number of Lithuanian scholars and teachers who were forced to flee the
Grand Duchy of Lithuania because of their protestant views was fairly large. Of more significance is the fact that these
scholars were still deeply concerned with the plight of the Lithuanian people — especially the peasants who were only
semichristianized and in many cases still pagans. It is not surprising, therefore, that the first book printed in the Lithuanian
language was a catechism.

Although the first printed Lithuanian book, the Cathechism by Martynas Mazvydas, was published in Prussia,48 it was
written for the Lithuanians of the Grand Duchy. The dedication of the Cathechism reads: "To the Grand Duchy of
Lithuania, fortunate land of great leaders, famous Lithuania, accept with pure hearts the words of God." 49

The preface of the Cathechism, addressed to the ministers who were to carry out the job of christianizing the Lithuanians,
gives a description of the condition in Lithuania which motivated the Protestants:

Not without great pain, | have to state that our country, compared to others, is so dark and uncultured, not knowing piety or Christian faith. How few
people can you find, who, not saying that they should know all the material in the Cathechism, can at least say one word of the Lord's Prayer. Worst
of all, many publicly, in front of everybody, worship idols: trees rivers, and the grass snake.... There are some who make vows to the god Perkiinas
or Thunder, other wishing to have a good crop worship Laukosargas, and to have fertile animals — Zemepeta.50

The fact that some of the Lithuanians were still pagans and others only semi-christianized shocked the Protestant
reformers. They placed the blame on the Catholic clergy which they claimed completely ignored the spiritual welfare and
education of the peasants. The first part of the Catechism, which emphasizes the importance of the written word, reflects
this attitude:

Brothers, sisters, take me and read —

and reading this contemplate. This your
parents desired to have, but could not get.
They wanted to see this with their eyes, and
also hear with their ears. So, what your parents
never saw, has come to you.51

The Protestants established a vast network of schools in Lithuania. From the first school established by Kulvietis in 1539
the number grew to a point where the Synod of Vilnius established in 1627 an Educational Commission.52 This
Commission had under its control all of the reform schools in the Grand Duchy. The Commission prepared regulations and
had a specified curriculum for the schools at both the elementary and higher levels. This growth of the schools can be
attributed to the active support given educational matters by the magnates. For example, Kristupas Radvila in 1611 gave a
specific order that in areas under his control schools be established in each parish and that the schools be provided with a
teacher. E. Valavi€ius in 1593 ordered all of his peasants to send their children ages 8-15 to schools. He specified that all
children should be in school starting in the Fall, after the feast day of St. Michael. Valavi€ius even imposed penalties on
parents who did not comply with this order.53



Of special import are the higher Protestant schools of Vilnius (1553 or 1562), Birzai (1584), Kédainiai (1625), and Siluva
(1592).54 These schools prepared the Protestant intelligentsia: ministers, teachers, and political leaders. Their curricular
offerings included the study of Latin, Roman Classics, Greek, Logic and Theology, taught over a four year period.55

The Lithuanian language was used in most of the Protestant schools.56 For example the Tauragé school, established in
1567, was ordered by its founder to use Lithuanian — Samogitiarum lingua docere.57

The period between 1550 -1650 is significant in the history of Lithuanian education. The Protestants and Catholics, in an
attempt to reach the peasantry, established the foundation of modern literary Lithuanian. Immediate result of the religious
struggle between the Protestants and the Catholics was. the production of religious books in the Lithuanian language.
Writing of Lithuanians books, in turn, resulted in a more serious study of the Lithuanian language and in the production of
dictionaries and grammars.58 By the XVII century the Counter Reformation made inroads into the strong Protestant areas
and the numbers of Protestants diminished. As the period of cultural stress passed and the Catholics again regained
strength in the last quarter of the XVIIth and XVIllth centuries, the competitive spirit ended and with it the use of the
Lithuanian language in the schools.59 The Counter Reformation was so successful that the vast majority of Protestant
schools were closed. The school in Kédainiai, for example, became polonized and the Lithuanian language ceased to be
used from the start of the XVIII century. By the end of the XVIII century the school library no longer had a single Lithuanian
book in its catalog.60

The protestants were directly responsible for two major landmarks of Lithuanian cultural and educational history: 1) The
introduction of the Lithuanian language in an official capacity and 2) the printing of the first Lithuanian book. Jurginis' study
of this period concluded that the Reformation could be considered the founding force of the Lithuanian schools, learning,
and spiritual freedom.61

C. The Educational Activities of the Jesuit Order (1569 -1773)

The Protestants presented a double threat to the Catholic establishment of the Grand Duchy of Lithuania: 1) not only were
the nobility captured by Protestant ideas, but 2) a distinct threat presented itself in the proselytizing activity of the
Protestants among the Lithuanian peasants. The Catholic Church in Lithuania was not able to counter this threat by itself,
it needed the aid of the Jesuit Order.

The leader of Catholic opposition to Protestant activity in Lithuania was the Bishop of Vilnius, Valerionas Protasevicius.
Bishop ProtaseviCius reached the conclusion that the best way to fight Protestantism was to strengthen the old schools
and establish new ones. Another important objective was to establish an institution of higher learning which would not only
serve as the foundation of the entire educational system, but would also attract the youth of the state and divert them from
the Protestant schools in Western Europe.62 The most suitable people to undertake this task in the mind of Bishop
ProtaseviCius were the Jesuits. They arrived in 1569.63

By 1570, the Jesuits had established in Vilnius a five class higher school.64 As the influence of the University of
Koénigsberg grew among the youth of Lithuania and the educational demands placed on the Jesuit Order increased, the
Jesuits realized that a university was of utmost importance for Lithuania.65 In 1578, King Batory granted a charter to the
Jesuit school at Vilnius, recognizing that it had the same rights and privileges as the University of Krakow and all the other
universities of Europe.66 Micholas Radvila, the Protestant Chancellor of the Grand Duchy, refused to affix the seal of the
Grand Duchy on the document. The Vice-Chancellor, however, was forced to do it and the document was validated.67

Since the language of instruction at the University of Vilnius was Latin, the spread of Polish culture was curtailed and a
favorable atmosphere was created for the development of Lithuanian culture. The Latin language was especially popular
among the gentry because they considered themselves to be descendents of the ancient Romans, with the Lithuanian
language being only a corrupt form of Latin. Michalonis Lituani represented the thinking of many Lithuanian nobles when
he wrote in 1550, that:

The Russian language is foreign to us Lithuanians, that is Italians, originating from Roman blood. This is clear from our half-Italian language and
from old Roman customs which have only recently disappeared from us... Only recently have the baptismal fires put out the holy eternal fire, which

like in the Roman and Hebrew practice, was made to burn sacrifice.68

Michalonis Lituani stressed the similarity between Latin and Lithuanian words and concluded that on the basis of all
indications, Lithuanians came from Rome. This theory, naturally, was very popular among the Lithuanian gentry.69

Being a Latin institution, the faculty and the student body of the University of Vilnius was cosmopolitan in make-up. In
1585, the assistant rector of the school Emanuel de Vega, was a Portuguese. Among the professors at this time were:
Antonio Arias (Spanish), Stanislaus Gorzicki (Polish), Arthur Fautney, Jacob Bosgrave, and Richard Singelton (English).
The cosmopolitan makeup of the student body is seen in the fact that when in 1589 Sigmund Vasa came to the university,
he was greeted not only in the classical languages, but also in ltalian, French, German, Polish and Lithuanian.70

The Jesuits, it must be pointed out, did not champion the use of the Polish language in Lithuania. This is in marked
contrast to the parish priests, who, being for the most part Poles, pressed the use of the Polish language on the people.
The Jesuits equally valued both the Polish and Lithuanian languages as important instruments for the propagation of the



Catholic faith.71 At the University of Vilnius, it was ruled that Lithuanian students had to conduct practice sermons in the
Lithuanian language in order to develop a polished style which would attract the Lithuanian speaking public.72

The first Catholic books which appeared in Lithuania were religious works.73 Apart from their religious content, these
books contained much significant material which characterized the intellectual and cultural atmosphere of the age. One of
the most important Catholic works was the Postile, a collection of homilies by Mikalojus Dauk$a.74 The significance of the
book lies not in the actual homilies, but in the polished literary style, and in the introduction, which discusses the question
of nationality — an important question in the multinational Polish - Lithuanian State.75

In the sixteenth century, the dominating view in the Grand Duchy of Lithuania was that a nation consisted basically of the
feudal nobility, in which the peasantry did not have any importance. The nation was equated not with the people, but with
the state. The essential question, therefore, was not one's ethnic background, but citizenship, which was based on
territorial considerations. Any individual who lived in the Grand Duchy of Lithuania, irrespective if he was a White Russian,
Ukrainian, or Pole was still considered to be a Lithuanian.76

Dauksa introduced an interpretation of nationality which was radically different. In his view, a nation was composed of
territory, customs, and language. The most important characteristic of a nation was the language, without which it loses its
individuality:

| know how all nations value, love, and treasure works written in their native tongue. Therefore, | believe, all nations are motivated to translate books
from one language to another. Only our Lithuanian nation, learning the Polish language and using it, has so negated and ignored its Lithuanian

language, as almost to have renounced its language.77

Dauksa, aware of the gap between Polish speaking nobility and the Lithuanian speaking peasantry, was urging the nobles
to learn Lithuanian:

Nations exist not just on account of the productivity of land, not on basis on differences of clothing, not because of the beauty of land, but preserving
and using its language, which increases and preserves unity, peace, and brotherly love. Destroy it, you will destroy tranquility, unity and common

well being.78

News of Dauks$a's article caused concern not only among the Calvinists in Lithuania, but among the Lutherans in Prussia
as well. Notwithstanding the activity of the Protestants, the first half of the seventeenth century was dominated by the
increasing activity of the Jesuits, who in growing numbers, were native Lithuanians.

The growth of religious activity on all levels in Lithuania created a need for more printed material. The Jesuits especially
became aware of the need for dictionaries and grammars. The individual who held the spotlight in this field was
Konstantinas Sirvydas (1569 -1631), professor of the Lithuanian language at the University of Vilnius. His most important
work was the Dictionary trium linguarum in usum iuventis. The University of Vilnius also prepared several Lithuanian
language grammars. With these works began the systematical study of the Lithuanian language.79

To achieve victory over Protestantism the Jesuit Order focused its attention on the education of youth. The most popular
college organization was based on five classes with the course lasting six years, since the fifth class took two years. The
curriculum was based on the Ratio Studiorum.80 In the first class, "infima classis grammaticae," the basics of Latin and
Greek were taught. In the second class, "media classis grammaticae," the course in Latin grammar was completed, and
the Greek course was continued, along with reading of Cicero and Ovidius. The third class, "suprema classis
grammaticae," Latin was perfected and the Greek course was completed. Along with this, students were introduced to
poetry, and read Aesop, Virgil and Cicero. The first three classes were called the grammatical classes, since grammar was
the only subject taught.81

In the fourth "humanitatis" class, poetry was presented, and the works of Virgil, Horatio and other classic authors were
read and translated. The fifth class, "Classis rhetorica," had courses on rhetoric, mythology, history, geography, and logic.
Theology was to be taught in all classes. Latin was the language of the classroom. Greek was studied through the medium
of Latin. Careful attention was given to health and physical education, and special regard was given to moral and religious
training.82 The most important subjects in the Jesuit schools were Latin and rhetoric. The students learned these subjects
by reading the classics.

In the XVIII century the Jesuits operated 20 college type schools in the Lithuanian Province. In this same territory there
also were 15 other college type schools operated by other religious orders or groups.83 The Piarists operated eight (8), the
Basilians four (4), the University of Krakow had one (1), and the Protestants still maintained two (2) schools.84

The University of Vilnius had one lower school and two higher faculties. The lower school (scholae inferiores) had a
course of study that lasted six years. Students completing the lower school could then apply for admission to Philosophy
Faculty. Study in the Philosophy Faculty lasted three years. Upon completion students could continue their studies in the
Theology Faculty. Studies in the Theology lasted four years.85 In 1644 two chairs of cannon law and two chairs of civil law
were established.86



Enroliments at the University began with some 500 students in 1579. By the school year 1617 -1618 enrollments had
grown to over 1200. Average enrollments at the University were 800 students per year.87 The University of Moscow,
during the same time frame would have an average enroliment of some 50 students.88

The University of Vilnius89 developed into one of the leading institutions of higher learning in Western Europe.90 It was
equal to the best institutions not only in the number of students, but in the level of studies as well. The professors of the
University of Vilnius wrote many important works in the fields of theology, philosophy, history, the social sciences, rhetoric
and astronomy. The University operated a Jesuit Theater, for which dramatic works and dialogues were prepared. In the
second half of the XVIIth century academic standards at the University fell. The main reason appears to have been the
successful Counter Reformation. The religious battles had been won and the University appeared to stagnate. Teaching
continued using old texts. The new educational ideas which were spreading throughout Western Europe were being
ignored.

D. The Educational Activities of the Piarist Order

In 1597, St. Joseph Calasanci (d. 1648), founded a free school for boys and girls in Rome. In 1621, Pope Gregory XV

gave his work definite recognition by establishing a teaching order for elementary education.91 They taught reading,
writing, arithmetic, and religion. In addition to the regular vows of poverty, chastity and obedience, the priest also vowed to
spend and be spent in teaching the poor.92 Soon their schools were established in the cities of Northern Italy, Austria,
Poland and Lithuania. In 1642, they arrived in Poland. In Lithuania the first Piarist monks established themselves in
Dambrovic in 1684 and then in Liubesave in 1689. In 1736 the Piarists established their first Lithuanian province.93
Colleges were founded along side all of the monasteries, and elementary schools were established as part of their
residences.

Soon after the establishment of the Province, the Piarists obtained permission to teach not only elementary grades, but the
higher ones as well. This brought them into an open conflict with the Jesuits. This conflict continued almost without a break
until the dissolution of the Jesuit order in 1773.94

In 1726, the Piarists founded a college in Vilnius, which caused a conflict with the Jesuits. The Jesuits had a special
privilege from earlier times, which forbade other orders from establishing schools in localities where Jesuits were already
established. The Jesuits brought suit against the Piarists. The suit reached Rome, and the Jesuits won their case. The
Piarist college had to be closed.95 In Vilnius only their convent was left open.

The Piarists, in establishing schools similar to those of the Jesuits, became their rivals, even though they lacked an original
educational program and a progressive education method. In their schools, they used the same educational system and
program as that of the Jesuit schools.96 This impeded their work and success in Poland and Lithuania, since the Jesuits
used many opportunities to show that the education work of the Piarists was extraneous, since it used the Jesuit methods
and programs. Thus, the Jesuit schools were duplicated unnecessarily.97 This situation lasted until the reforms of
Stanislas Konarski, the Piarist pedagogue.

Stanislas Konarski (1700-1777) entered a Piarist college at the age of ten. Upon completing his studies in 1715, he joined
the Piarist order and in 1717 completed the novitiate. From 1722 he taught rhetoric at the Piarist college in Warsaw and at
the same time was the official spokesman for the Order. His skill in rhetoric drew the interest of the Piarist leaders, who
sent him to Rome to study at the Collegium Nazarenum.

The Collegiun Nazarenum had been established in 1630 by St. Joseph Calasanctius as a school for able and needy
boys. With the passage of time, it became a school only for the sons of the nobility. The rector of the school Piarist Pauliw
Chelucci, the noted 18th century mathematician, made the school aristocratic. The candidates were chosen from
established and noted gentry families and they received the utmost in care; decorative and expensive uniforms were worn,
and especially trained servants were at the disposal of the students. Chelucci reformed the curriculum; he brought in those
subjects which had never been taught in a formal humanistic school. For example, modern languages as well as the native
languages, arithmetic, geometry, physics and modern philosophy were introduced. The Nazarenum became a modern
college, straying away from the subjects of the humanistic schools.98 Less hours were devoted to Latin, and during some
classes, the native language and rhetoric, and the purity of language was stressed. Religious instruction was transferred to
the church, where on Sundays and holy days the students were given sermons and catechismic instruction. New Subjects
were introduced — dancing, fencing, horseback riding, and ballplaying.

For those students having completed the college and still desirous of more education, Chelucci organized supplementary
courses, where philosophy, civil and common law, and theology were taught.

Konarski, upon his arrival in Rome in 1725, attended the reformed Collegium Nazarenum. The organization and
education program of the school made a big impression on him.

He began to study seriously and after two years the rector asked him to assume the responsibility of teaching rhetoric. The
Collegium Nazarenum influenced his entire later work and his educational reforms in Poland and Lithuania. Upon the
completion of his studies, he was assigned to the editorship of the Volumina Legum.99



In 1736 he returned to educational work with reform projects, but did not receive the approval of his superiors. However, in
1738 Konarski's projects received the necessary opportunity for realization. He was appointed the assistant to the
Provincial and by 1740 Konarski received permission from the Superior General of the Piarist Order in Rome to establish a
Collegium Nobilium in Warsaw similar to the Collegium Nazarenum in Rome.100 He was also given the task of
reforming other Piarist schools.

Since the Collegium Nobilium was similar to the Collegium Nazarenum in Rome, it was created for the sons of the
magnates and weathy gentry. A select number of students were admitted and a high tuition was charged. The educational
program was notable in that the Latin language was de-emphasized (although in the lower grades Latin was still an
important subject). Latin was now not considered an end or goal, but a means to a goal.101 Thus, Konarski recommended
that beginning Latin be taught from Komenski's Janua Linguarum Reserata and Orbis Sensualium Pictus. The
introduction of these types of readings indicated that Konarski valued the acquisition of more factual knowledge rather then
the following of classical writing styles.102 The native language, as well as two foreign languages, French and German
were introduced into the curriculum. A systematic newspaper lecture was introduced into the study of French and German.
Also, along with the Polish language, French was introduced into the Collegium Nobilium Theater; during each carnival, a

tragedy was played in Polish, and a comedy was played in French.103 However, the teaching of French to Konarski did
not play important a role as it did to some other Western European theoretical pedagogues, who suggested that French be
taught from the earliest childhood years. He gave special attention to the Polish language, which was used in the teaching
of Latin, as well as Polish history, world history and geography.104 Polish was also used as an instrument for the analysis
of the works of Polish authors.

The Collegium Nobilium had 5 grades, but the course of study took 8 years, since the Il, IV and V grades took two years
each.105 Upon completion of these grades following the example of Collegium Nazarenum, the students had the
opportunity of continuing on for a 2-year supplementary course in which they studied philosophy, law, mathematics,
physics, biology and astronomy.

Rhetoric was studied in the last grade at the Collegium Nobilium. The rhetorical topics were changed so that instead of
honoring or praising magnates, they touched upon government and reforms. In the study of philosophy, Konarski broke
away from the traditional single viewpoint since he recommended that along with scholastic philosophy, the works of
modern philosophers such as Bacon, Descartes, Wolf, Locke, Spinoza also be read.106 Konarski also proved himself to
be a modern historian in his method of teaching history and geography. Knowing that a lack of textbooks hindered the
adequate study of these subjects, he made a list of literary works dealing with history, which includes more than 60 works,
necessary for a history teacher to know. In this literature list can be found historians starting with Hugo Gracian and ending
with Voltaire. S. Konarski gave the following instructions regarding the study of history: "In order to create more interest in
historical literature, the rector, college prefect and professor of history must see to it that each student buys some historical
works and upon reading them would lend them to other students."107

Geography as a complement to the study of history was taught after the completion of Polish and World History classes.
Maps and globes were used, and the political and economic conditions of various nations were explained.108

Unlike other middle schools, which limited themselves to elementary mathematics necessary for practical life, Konarski
stressed the necessity of mathematics and natural science. In the School Rules, part XIV, he writes: "In the afternoon, for
one hour, during one year, higher algebra and geometry will be taught so that the students having mastered those
necessary mathematical skills, would begin the physics course the following year." 109

Konarski paid special attention to religious instruction and the development of patriotism. There were religious lessons on
Sunday and holidays as well as daily religious practices. Konarski felt that moral and honorable behavior and the desire to
be respected should not be based on religion alone, but upon self-respect as well. Konarski made great effort to arouse
social and national consciousness and especially to educate honorable citizens.110

Konarski thought that it was of greater importance to a nation to have honorable people and good citizens rather than
famous orators, poets, mathematicians and philosophers. "We, just as you, see the former as an attractive and necessary
decoration, but the more important and final purpose of education we consider to be the teaching of the gentry children to
be honorable people and active citizens for the highest glory to God and for the support of the nation." 111

In following the advice of John Locke, that physical punishment be avoided by all means, Konarski also abstained from
physically reinforced discipline. However, he was unable to avoid the observational methods of traditional education. The
prefects were ordered to stay with their students at all times and places.112 The prefect, was not limited only to the
negative aspects of guidance. Konarski attempted to instill in his students values necessary later in life. Among these
values he listed obedience to laws and to established order which later influenced the individual's relationships with the
government and honesty in relationships with others. Konarski acknowledged the equality of all human beings, but did not

deny the superiority of the upper class.113 However, he emphasized that nobility should not be based on the honorable
deeds of parents and ancestors, but decency, intelligence, thoughtfulness and worthy habits.



The love of one's native country and patriotism were above all other qualities which Konarski attempted to instill in his
students. To accomplish this, Konarski suggested that not only the lecture method be used, but that concrete practices be
discussed and understood. For example, respectful obedience to the king, law and public order.114 But nevertheless in the
education of the good citizen, according to Konarski, morals do not suffice, since the student must become acquainted with
the conditions under which a citizen must live.115 This was acquired during the world history and native history, civil law,
philosophy and science classes.

The establishment of the Collegium Nobilium hastened school reform in Poland and Lithuania. All of the Piarist schools
were reformed during the period 1750 -1753, and by 1754 the new Piarist school rules were announced, much of which
was taken from the Collegium Nobilium.116 In the reformed Piarist schools may be seen the same de-emphasis of Latin
language course and new subjects placed in the curriculum. Some hardship was caused by a lack of teachers knowing
foreign languages. Also, no school theaters were planned.117 The schools did have laboratories, physics rooms, some
had observatories, gardens, greenhouses and farms.118 The Piarists paid a great deal of attention to practical matters,
such as the work of a secretary-bookkeeper, or of a gardener.119

The reforms of the Piarist schools were accepted very well by the Lithuanian gentry, This was understandable in that the
reformed schools remained the schools for the noble class. B. Suchodolski evaluates Konarski's reforms as follows:

The educational activity of Konarski, although not affecting the foundation of class education, brought new and advanced elements into the schools
of the time. Konarski overcame the tendency of the rich to educate their children abroad. The reform tied education in with their country and the
understanding of their obligation to their country, it overcame the cosmopolitan Jesuit humanistic - rhetorical educational superficiality and brought in

natural and social-science subjects into the curriculum.120

In Lithuania the Piarists had eight colleges. The newly reformed curriculum for the Lithuanian Piarist Province was
prepared by Piarist J. Ciapinski in 1762.121 The curriculum for the Lithuanian Province was based entirely on the original

1750 Ordynacje of Konarski.122 It should be noted that the Piarists and their schools in Lithuania also contributed
significantly to the Polonization of Lithuania. Because of the methodus docendi rule the children of the Lithuanian gentry
were taught Polish as their native language.123

The educational reforms of the Piarists influenced the Jesuits of Vilnius to reorganize their educational programs.124 The
Jesuits established their own Collegium Nobilium in 1751. The Vilnius Collegium Nobilium had a new and revised
curriculum, which included such subjects as grammar, speech, philosophy, history, geography, and mathematics.
Instruction in Latin as well as in modern languages such as French and German was provided. Using the Vilnius
Collegium Nobilium as a model, the Jesuits began revising and reforming all schools under their jurisdiction to conform to
the same curricular program.125 By 1773 the Jesuits had established 15 Collegia Nobilium.126

Besides the Piarist and Jesuit reforms, a number of other significant developments should be mentioned. In 1766 the
Royal Military Academy (Szkolg Rycerska) was founded in Warsaw (eventually this school developed into Warsaw
University and one of its graduates was Tadeusz Kosciuszka).127 The significance of this school is found in its secular
organization and aims. It had a lay faculty and was independent of ecclesiastical authority. The curriculum stressed
sciences and rationalistic philosophy. The school was well equipped with teaching aids, including complex astronomical
models.128

Such developments as the Szkolg Rycerska stimulated further thinking about educational reforms. In Lithuania a writer in
the early 1770's argued that agriculture can be improved only through a thorough knowledge of the earth sciences and that
the responsibility to impart this knowledge rests with the schools. In 1773 a proposal to establish an Academy of Sciences
in Vilnius suggested that more time be spent in schools on geometry, mechanical arts, geography, mining, and economics.
These subjects, it was suggested, were functional for the adjustment of the individual in the socio-economic system.129

The educational reforms, initiated by the Piarists and adopted in part by the Jesuits, as well as other changes, such as lay
participation in education, more scientific and practical orientation in curriculum, and an open con-concern with the
problems of education, all contributed to the basis for education planning and reforms of the Commission for National
Education of the Kingdom of Poland and the Grand Duchy of Lithuania (1773 -1794).130
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